FOREWORD 


The Sikhs have made a remarkable history, but most of 
its writers have been less than fair in recording, let alone 
evaluating, its achievements. driven by their peculiar interests and 
biases, for and against, they have generally proved unequal to 
the requirements of the craft of history. The Namdharis, of 
course, have suffered the most at the hands of such ‘historians’. 

The Namdharis, under the inspired guidance of Satguru 
Ram Singh Ji, were a powerful voice against the alien rule. As 
harbingers of the Freedom Struggle, they considered no cost too 
high to rid the country of the unjust foreigners’ yoke. 

They strove ever so hard to bring about reformative and 
fundamental changes in the religious and social practices of the 
Panjabi people. Very few historians have succeeded in putting 
the accomplishments of this movement in perspective. Giani Gian 
Singh belongs to this rare breed of historians. 

Giani Gian Singh belonged to the Nirmal Sect of the 
Sikhs, whose members are especially known for their vast 
erudition, intellectual depth and thorough knowledgebility in Sikh 
Scripures. Notwithstanding his unshakeable allegiance to his Sect, 
he was, in his writings, happily free from prejudices towards 
others. He was meticulous objective and just in evaluating the 
Nihangs and the Namdharis, in his magnum opus, Sri Guru 
Panth Parkash. He has drawn a fairly correct picture of the 
political nuances of the Kuka Movement, particularly its 
endeavours towards the restoration of the Sikh Rule. And, he 
minced no words to condemn the corrupt Sikh priests who 
obstructed the entry of Satguru Ram Singh Ji and his dedicated 
followers to the various Sikh shrines. 

He composed no more than twenty eight 
Kabits ( Quatrains ) to draw the salient features of the eventful 


history of the Namdharis. He was both brief and authentic. 
Being himself an eye witness to some of the major events and 
incidents of the Movement, he was in a position to make 
definitive and authoritive statements. His writings are both com- 
mendable works of history as also its reliable source material. 
He was particularly endowed with an uncanny perception of the 
Sikh ethos. No wondor, he while recording the martyrdoms of 
Banda Bahadur and his associates was able to spontaneously 
link them to the Namdharis who. On the fateful days of the 
17th-18th January, 1872, inspired by an intense desire to throw 
off the alien yoke, had rushed to the cannons as moths flying 
to the flames. Giani Ji took particular note of the social and 
religious aspects of Satguru Ram Singh Ji's message and 
designated that period of Sikh history as its Golden Age. 

Based on reiable facts and objective analysis, Giani 
Gian Singh's portrayal of Namdhari history can help solve some 
of the enigmas created by the historians with scant regard for 
objectivity. Unfortunately, contemporary Punjabi readers are being 
gradually distanced from Braja Bhasa which Giani Ji had adopted 
for his writings. This is particularly true of those schooled in 
English. For their benefit, Dr. Harbhajan Singh has prepared an 
English rendering of Giani Ji's twenty- eight Kabits bearing on 
Namdhari history. | have gone through the whole typesript in 
one sitting and have found it eminently readable. 

Years Back | happened to meet Dr. Harbhajan Singh 
for the first time at a Music Festival at Delhi organised by 
Satguru Jagjit Singh Ji, in commemoration of Satguru Pratap 
Singh Ji. During a brief conversation, | found him a man of 
mild manners and scholarly bearing. He required both of these 
in ample measure to prepare this version in which the beauty of 
Giani Gian Singh Ji’s original text came neatly through. With his 
vast knowledge of Sanskrit, Braja Bhasa and Punjabi, Dr. 


Harbhajan Singh was well-equiped to get the measure of Giani 
Ji's greatness and render it into features acceptable to the 
contemporary readers. Words fail me to express my gratitude 
towards him for taking up this arduous job on my request. 


| hope readers will find it useful and interesting. 


MAHARAJ BIR SINGH 


INTRODUCTION 


| came into contact with Giani Gian Singh's writings in 
the most formative years of my life. Those were the times when 
the Sikhs were being agressively conscious of the need to know 
and protect the salient features of the identity their forefathers 
had struggled over centuries to evolve and give a definite shape 
to. | would eagerly lap up such facts and interpretations of its 
medieval and modern history as would help me understand the 
meaning of my being and belonging. Giani Gian Singh's Twarikh 
Khalsa and Sri Guru Panth Parkash were the two books that, 
by some happy chance, | ran into and found to be immensely 
relevant to the questionings that tormented me. The two books 
were the proud possession of an old man two generations senior 
to me. He had the vision of a sage and would repeatedly talk 
of a future moulded by historical consciousness generated by 
these writings, themselves works of historic importance. The two 
persons he talked of with particular veneration were Karam Singh 
Historian and Giani Gian Singh. He would recite chapters from 
Sri Guru Panth Parkash to a dozen odd persons and offer his 
own comments to facilitate the flow of communication. | was a 
regular, though uninvited and uninitiated, member of his select 
audience. Later, | would steathily lay hands on this treasure of 
his library kept, of course, under lock and key, and avidly 
glance through its pages. Its contents introduced me to the 
glorious vistas of our heritage. | felt drawn towards it in spite of 


the not-so- familiar feature of its diction and style. It seamed 
had acquired an authentic feel of the enormity of the stresses 
and strains our people had passed through and the trails they 
had blazed. | felt like sharing, in full measure, the pride that 
rightly belonged to the community of which | was but a small 
member. 


When | was called upon, through the courtesy of 
Maharaj Bir Singh Ji, to translate one of its chapters into 
English, | felt invited,as if,to a refresher course on an earlier 
discipline of Sikh Identity. | readily accepted the charge made on 
me. In fact, the affection accomanying the call had so over- 
whelmed me that | dared not but respond positively. The chapter 
on the Kukas in Sri Guru Panth Prakash is a balanced mix of 
objectivity and affectivity. | have, while preparing an English 
version of this chapter, adopted Giani Ji's own model of history. 
| have kept as close to the original text as was humanly 
possible. And, while engaged in this exercise, | have been 
inspired in so small measure, by the ideas of piety and selfless 
service practised by my friends among the Kukas. 


| Hope those who cherish the principles and pactices of 
the Kuka brethens and their gurus will find this small endeavour 
of some use to them. 


HARBHAJAN SINGH 
Professor Emeritus 
University Of Delhi 
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EK ON KAR 
SIRI SATGURU RAM SINGH JI SAHEY 
Giani Gian Singh Ji's 28 Kabit 
Translated by Dr. Harbhajan Singh Ji. 


Ue USA H ea AY ga fAus at, Sha BGA SH fees HTS T | 
Hee ot HAST H oe 3 fares dfe, faa 3 Osa WS UAB so T | 
Adl oH ond rts fs5 ao Sad, Ga HIS SF aa ATS BUST | 
ea cHsd & Cas fag vig dfs, aus AAT Sr faq Hue Tg 14 


The Kukas, a branch of the Khalsa Panth, have shot into 
prominence during the last thirty years or so. 

In the ecstasy of the Sabad, they are rapturously forgetful of 
themselves, oblivious of their headgears falling off. 

They are precisely and eminently designated as Namdharis, 
though because of their loud cries, they are commonly known as 
Kukas. 

Except for their turbans falling off, they remain well within the 
approved tradition. 


3@ da HA uife Ho Sd 3H Als, TH fAw GA Afe cH SA ASS | 
nea vag se get oy aH nfs, Sos DA Hifo AH yHTTSS" I 
AHS nos A fed H aea fh, sg ness sft AR vin wes | 
ats & nds su sas MHS, SH FUG o aS ea fen JA eS" 121 


And now | narrate how they came into being; 

the Sikh rule in this land was yet whole. 

On the banks of the Attock, in the heavenly tract, Pathohar, 
there is a village called Chhoi. 


In that village, in Samvat 1856, was born one Balak Singh, the 
very incarnation of God. 

Arora by caste, an unshakable devotee, he was ever absorbed 
in God, discarding all worldly pleasures. 


oH fru wea t uma fuctad &, vigd & wea vised a sora | 
Bed Ta d 8a wea A ASA A, wea frase a wea fers T | 
aife met we qu faH for vimHs, AAHS sats fesafs neat T 
aso AT ASH, AT Ad Sa, TUS FT, SUS a SHS AAS T 131 


In name a child, he was the very patron of prophets, 

the master of heavens and the abjurer of all things gaudy. 
The only relation he recognised was that with the creator. 
Being one with God, he was the destroyer of evil. 

he led a life of renunciation. 

Like a lamp buring within a pot, he did not display his 
greatness. 

He was praised by all for his love of God. 

he was an ascetic without blemish. 

An awakened soul, he was, to the best possible extent, ever in 
the company of godly persons, 

reciting hymns, singing panegyrics and delivering discourses. 


AMS uTAe H gad TINH Hifs, wet sifs & vars onfe sot A at | 
ufs ds wed fyatr st faAA sat, urfe & fer ale fas afs & wet | 
sifo & usu afe dad MH ed, 3G AH MiG 3d Hes fas aet | 
3e SI asTG Fast H HPS wt, AS Hat Hifs rE AS Ae J oe 181 


In 1885 Bikrami, his elder brother moved to another village, 
hajro, and set up a shop. 

Balak Singh followed, took residence there and earned his living 
by simple labour. 

His fame spread, bringing immeasurable blessing to Hajro. 


The village prospered into another Ajodhya. 

Its adversity disappeared. Exceedingly fortuate were the village 
folk. 

Ever absorbed in the love of God, they remaied awake in the 
company of godly persons. 

They dedicated their lives to the service of saintly persons. 


wed fudn 3 feAA Quen on, uel og act 8 put FS 3 SP | 
nid fesoH ass aet we eu, SH & Cord afe Heo a gs ud | 
MU Td PAH VIA 2 A au Sif, Ad nese-nin TH fAw IO ag | 
uifs ds sify, alfa ne aifo nifu, fon Refs suet, ag aa fee B ud 
lu 





The spiritual message that Balak Singh delevered was 

of immense benefit to men and women. 

It helped them swim across the Vast Sea of Existence. 

And, the creator Himself had revealed His Word and Charged 
him 

to spread It for the purification of human life. 

Neverthless, the tenth Master appeared in person and informed 
him : Ram Singh is my incarnation partaking of an element of 
mine. 

| have, therefore, entrusted him, and none else, with my 
authority. 

The Master's message was clear and firm. 


Ret af3 edt urfe AHS ads HY, Hw wet USH Hed Tg ST St | 

fas fers aH sat OH WE OM, esd fAW-TH ABHS aT a | 

wf sau AA OH & MA ule, Het HS A UTA OH UdES ot | 
Gea dus a MAT aH AB oes ATA aA aA AO IE! 





The inevitable occured on Thursday morning, 

the fifth moon of Magha, 1872 Bikrami; 

very well known is the village Bhaini in Ludhiana district. 

On this village Ram Singh descended like a God, 

casting aside all the ills inhering the Iron age. 

Charged with spreading the Idea of Godhood, he, 

exuding effulgence, came to the childless household. 

His father, Jassa, a carpenter by caste and mother Sadan. 
Even while a child, his mind was replete with Devine presence. 
Dedicated to the uplift of mankind, he, along with playmates, 
was ever absorbed in Him. 


us ufe af & add uses Hifs, om Ble Sadt ues & Alas J | 

gat dg at ue J ane ad T, Md ofus feas to nan a fas T | 

AHS vod A nome H uses, Tet AA dad HY TH aH fos | 
Azo & foe at Aa a Hos, TH fRw vers at 3 ate fas fas oT 191 


And, when grown-up he went to Lahore, entered service in the 
army, 

which he thought was a noble vocation. 

he would recite Gurbani, sing hymns, 

seek solitude and share his purse with the poor. 

In 1898 Bikrami, he, in his platoon went to hajro, on official 
duty. 

Saintly persons held a great attraction for Ram Singh. 

Whatever place he happened to visit, he would love to call on 
them. 


awed fic a fanA AA Ho AS, af asa AS AH ISAS ot | 
ud You UA Wot das H ya cout, aso UH wat ad ua ATE & | 
te vifoordt Sa-uin nest, sf ama frerst AS on ve ate at | 

AG Wd Fes At TH Se Bes a, ole fageua a da wy we a It 


Balak Singh was held in high reverence. 

Like a cuckoo-fledgling brought up by a mother duck, 

Ram Singh listened to and joyfully absorbed the devine eulogies. 
The good deeds previously accumulated, bestirred themselves 
and helped him absorb all the spirtual hues. 

Blessed by fortune and saturated with love, 

he went all the way to touch his feet in submission. 

Balak Singh recognised God's element in him. 

satisfied that he was deserving and worthy to receive, 

he, of his own volition, offered him Nam. 

Nam, the quintessence of the four Vedas, eradicates confusion, 
instils non-involvement and destroys painful failings. 


aS Hg oH Ht Sfogg aH AM, Aifs AH uid of CTH Se UTea | 

ag A afos & aon cat Aust, AS Afs ag TH Ue wiAHTE & | 
Sd ast ae at ages ques a, Wes J, ses va Afs wfe a | 
eA dt ane Hifo oH fRw A-Cets, wet foe noes grat verte as it! 


Balak Singh implanted in him Waheguru, 

the supreme mantra that helps accomplish all the missions. 
None other is as extensively effective. 

Ther were some who would say that he had received the 
revealed word from a Sayyadani. 

Such an assertion was found wholly apocryphal, 

this | say on personal testimony. It is Waheguru. 

the mantra that annihlates the dangerous and the deceptive 
ways of Iron Age, brushes aside the Illusion and the Cycle of 
births. 

Ram Singh was eagerly drawn to it. 

He would recite it repeatedely and attentively. 


ag ad Aa a was ofy ate AS, os Hn i feos SA ofa T | 

HAS Ada AG govet fafs Sa gH, weal eaaidt eat ut 3 wrafs T | 
du afe feet fada Ha & yeu, AU AU Sd oct AG S| Ufo T | 

Ald on au Hifs 36 SH su Hifs, He Hfoge Hifs ye mut afs T 190! 


He realised the utter futility of the world of affairs and left it 
alone. 

He led a life of positive conduct and was ever absorbed in 
meditation. 

he was like the one intoxicated 

always in a state of undisturbed bliss. 

Never downcast, he exuded joy and was free from desire. 
his senses under control and the mind properly disciplined, 
he would look up, for meditation, a clear place 

beside a river or a pond. 

The chant of the Nam was on his lips, 

his body practised austerity, 

and his mind was completely submerged in the Beloved. 


dina san afe AeA fase win, deat Foe AU als Ho we a | 
oH AS oH at yor fafa fafa AG, oH wet H SHig sHo ysTE S| 
set 3 warn gat uA  Hoat sifs, tg on Heo a Aly sar ote | 
Ue Tg TAH at SAH ase Aa, WAH a WEA OA wate = 1991 


He spent nearly twenty years of beautitude 

in single-minded devotion, austerity and meditation. 

The Ridhi-Sidhi -- the trasures and the supernatural powers, 
were revealed to him as no more than the maid-sevants of 
NAM. 

Such was the impact of his practice of Nam, 


that whatever he uttered proved true. 

The heavens themselves spoke to this great man 

charging him to spread Nam, 

the giver of enlightenment and the wherewithals of life. 

Spread the faith of the tenth Master among the people, 

and make them realise that the Khalsa is singularly God's own. 


ufe &g JaH UNA a faAA fed, TH fHadtA GueH 2 ata | 

Ja gsee suse an Hau & , no efa ae fu oar fas wha | 
au AA ot fia dle sifo & nar, faw ve fasofes on oA uta | 
GM 3a UAS AsS WA Sct AH, Soft Sf Me As AfsHa vr fas 1921 


Charged with this spectacular mission, 

Ram Singh set about delivering discourses. 

He made people give up smoking and keep unshorn hair. 
Particularly fortunate were those who partook of the nectar 
and entered the Sikh fold. 

His fame spread apace. People in multitude became his 
disciples. 

Manifold grew the Khalsa. His disciples, soaked in the bliss of 
Nam, 

gave up opium, hashish, poppy, liquor and various other 
intoxicants. 

They would not eat meat. They would not steal. 

They foreswore adultery and deception. 

They practised saintiness. The Golden Age had returned. 


ads vars Bd aus at TH fw, st 3 ost ute AG wm US ute J | 

Ads nurs wre org U soe ote, ut A uae, AS Bae H ute gC | 

&d AS on orfe AG S HAS Oe, vas aT UTE TS UE ATE J | 
os 33 offs atfy adt GAs & ete, wfs 3 aH ag Ba A aste T1931 





Ram Singh had set up a hardware and drapery shop, 
with income barely sufficient to provide him with food and 
clothing. 

He was visited by throngs of disciples. 

Huge were the gatherings at his doors. 

Whatever offerings were made, all went to the free kitchen. 
Those who received Nam from him, immediately went into 
esctasy, 

forgetful of their turbans flying off their heads. 

They would divulge this secret of their soul to none other; 
because of it, most of the people called it Kalam. 


Hee wus HS UST ST 3 ong, He fa Sars sto wa win TH | 
Ha até wet fo ness ato fonret, So at gears H SAte aret SH TT | 
ad ofg Hae MRT Ut Tg ad, dual sate sito Achat me ACT 1981 


Thus his holy fame spread far and wide; 

those who came to weigh, found him full and became his 
disciples. 

He had a huge following of no less than three lacs of people 
from Malwa, Doaba, Majha and Pothohar. 

Like Akbar, the emperor, he appointed twenty-two Governors 
known as Subas 

and blessed them with speech as effective as his own. 

Men and Women would form themselves into choirs, 

play drums and melodiously chant the supreme Word of the 
Guru. 


THs Add 3a Te At a Ud wg, Aas aA ao BI Sd Tu Bat | 


fenos afs d HAA eA TS HS, Soggy oH Hits Te TAS ust | 
TY T UNA Ua HAS Sse HS, Ae ast Fe Hee ots AS ASAT | 
Qui 


They would perform Havan and contiuously recite 

the Guru Granth, beginning to end, in large congregations. 
They would take a whole bath in small hours 

and engage in an unceasing chant of Waheguru. 

Men and Women, without exception, 

would be clad in a speckless, holy white. 

They would keep a woolen rosary and wear a Kachha( shorts), 
a Kara (Steel Bangle) and a Karad (small sword) as 
symbols. 

They would not accept food nor drink from, 

nor would they marry into a family, outside the fold, 

the nearest kin being no exception. 


te-H Stee use AG feud a, He do we Us US Ns a at 
nun H Us Bs d, AIS Aa OS, TH Bo ad fem Ho Afs & Sat | 

Hae mit use H feuds gore oifs, nde uss Hfs ag wa at wat | 
oH fRu dt a Afsag wes ule AS, A ars efo AG He Td AST 19€! 


They do not owe allegiance to the temples, 

the places of pilrimage , the Puranas, the Sadhus or the 
Brahmins. 

They attach no importance to giving away charties outside the 
fold. 

Charties and marital proposals are affectionately made and 
accepted within the fold. 

All of them fondly cherish the desire for political power. 

They do not invite Brahamins 


to perform marriage ceremonies or death rites. 

They perform Anand - a ritual discovered by them 
conforming to the tradition of the House of the Gurus. 
They regard Ram Singh alone as their Satguru, 

the devine incarnation and the spiritual guide, 

His word is accepted, without demur, by all. 


dfs eg oe ae fay fare wet, Sear Gad fig saa ward T | 
AWS VIA Ades faoss A, Hae CaS SWS VHS J | 
do turd ag Vt I Cad re, Ag Hoey, efs Go ators T 
Gdt dd da da gat a tHe H, we nfs ad fog gas 3 fond T 
QD | 








This way of life caused immense unhappiness to the Brahmins. 
The Hindus and the Muslims, in large numbers, mouthed 
denunciation. 

Whenever they visited Gurdwaras, 

they would recite Sabads, throwing off their turbans in ecstasy. 
Such a sight caused resentment. 

The Pujaris, hurling abuse, would like to thrust upon them (the 
Kukas ) 

their own notions, and not accept those of the Kukas. 

The Kukas thus became the talk of the town. 

They grew enormously in numbers and were distinguished 

from the Hindus as well as the Turks. 


oH fhu ate fas fhe J oad fas, se ed ula us dis ae Ga T | 
THEA Afos HasAS Neu Uo, a vfs eat ws sifo Aa nia J | 
dd & nign 3 ayn fe Sis as, TAH urd at dle fas Ba T | 


faudt afunad dees ose, dd Unset vifo ify & AAS J 1A! 


Whichever place Ram Singh visited, thousands came into his 
fold. 

They addressed him with deep humility and made handsome 
offerings in cash. 

Whenever, on the occasion of a festival, 

he visited Gurdwaras at Damdama sahib and Muktsar, 

he was accompanied by a huge gathering of the Kukas. 
The spectacle of the ascendancy and grandeur 

achieved by Ram Singh made the adminstrators and the 
clerics lose much of their peace. 

He was escorted by the Deputy Commissioner 

and the City Chief of Police with his force in toe. 


nee foens feasaH we =fo, Sa fou fon Ho Te Hos ad | 
oH fRu ofo meer fesea ofe, ge d usu ue dfs SHA ad | 
udHe 8 8 a Tu Af Agel, fre a unTS 6 aoe WAT us | 
37% Ue adefe ty sous ey, cas Cad a ae fart a ud 19K! 





They offered due respects and made proper arrangements for 
his security, The people around, in their wisdom, 

made all sorts of comment. 

Ram Singh wished to offer prayers conducive to a spirit of 
unity. 

He, by his conduct, wanted the prestige of the Panth to grow. 
He went to the Gurdwara to offer prasad. 

The clerics, in a body, confronted him witha clear injunction: 
You shall build banks around the holy tank in concrete 

as payment of a religious fine. 

Your followers shall not go into ecstasy 

and their turbans must not fall off. 


aoa oH fh 6s as aifo ws H 3, tg saute fae ne Aa A aut | 

v3 Tes sy Atos a A HS Hoes-fxan, Sis ys a oF Sout | 

Og 35 ga ag ae ste dat via, ster fAdus oH fAw ort wor Tet 
I2e| 





Ram Singh said both these injunctions 

were beyond his means to comply with. 

He was only too ready to make an offering within his capacity. 
Mahant mangal Singh of Gurdwara Tamboo Sahib hit upon a 
plan to test the genuineness of his offer. 

he was only too aware that no Kuka would ever wear a blue 
dress. 

He brought a blue robe of honour for Ram Singh. 

He respectfully accepted the robe, 

yet the clerics were not reconciled. 


wet Sif AG for AA us os BIS, 3 St ot uns 6 fesea dT ag | 
MA dt ndeud aa afs dg sou, AHS Bat A ae Set Ha da T | 
du we sat Ae I ot ud HOTAG, nit TaH 6 alsl usd Ada To | 
G30u ufos wdlfes wen J 3, da ors aor fAw au Afar T | 
udHe 3c 8 nud vfs woes nm, S UAH 6 oe GT ada TF 1291 


There was a similar uproar at Anandpur in 1922-23 Bikrami. 
He was accorded a warm welcome by the Government officials 
When he visisted Amritsar during the Diwali festival in 1924 
Bikrami. 

He camped outside Chativind Gate 

with nearly twenty thousand Kukas in company. 

he went to the Golden Temple with abundant offering of Prasad; 
but again, the Pujaris(Clerics) acted malevolently. 


ast 3 aad dt gum fons Hid, aC sorts we urs oe Ha | 

ofe & HAS aS aa 5 Sod ua, fru 5 aS 3d, OS ate Ja J | 

aa TH fhu fg ws Afs Tg <A, Hals OHH Sst Sg Ho ea T | 
souts ufo HH usd far A ae, 8g ds eto afs Adt A fora F 1221 


Some of them demanded thousands of rupees as bribe, 
while others insisted on imposition of a religious fine as big as 
four to five lakh of rupees. 

Ther were some other conditions too: 

No Kuka shall take off his turban while in ecstasy, 

nor shall he call himself your Sikh. 

And, he shall wear a blue dress. 

Replied Ram Singh: These conditions can be enforcrd by 
none but the Guru himself. 

It is beyond me to change the very psyche of the people. 
You have only to prove that | have committed any one the 
Four Deadly Sins and | would pay 

for the religious fine without demur. 


HG savg feo ase U afs Ate, west foots wo oH fAw Fa | 

ages ord fats vm dt nigern afs, AG ysety aH AS & AS | 
Tes Hae ususT S ae 3a, A dt fone & ATG ate fefe Fis | 
ue ea Hits att adt ST UASS 3, He do 3 3 Agel He G as 1231 





A lenghty wrangle ensued. 

Realising that the situation could further aggravate, 

Ram Singh said his prayers in front of the Gurdwara 
and distributed Prasad. 

Reciting hymns, all of them cicumambulated the Gurdwara 


and returned to their camps. 

The Pujaris had behaved in a similar fashion towards Nirmalas. 
The meanly Pujaris, acting like kanji that splits milk, 

would oppose all attempts towards unity of the Panth. 


wefu urdt & fact fes ag ae, 3 St Ss Ue G aee TTF we | 
Ho nif ugh & ds fag ¢ a aa, oot Adtes H ae fan Tae | 
HHS Gat A SA SIA & Sus HU, So Se DG-aU 6 we OB Ue | 

ofy ey fog Ag oft mars ad, WS He Ada Ha AG at ad 1281 


The Pujaris persisted in their hostility towards them. 
Nevertheless, both the Kukas and the Nirmalas 

blessed by the Guru, flourished. 

And now, listen, 

how the Kukas sacrified their lives in the cause of Dharma 
and found their place among the martyrs of faith. 

In between the second and third decade of the (19th Century ) 
Bikrami Samvat, cows came to be slaughtered 

in large numbers and at various places. 

The Hindus felt miserable and helpless. 

They were not powerful enough to seek remedy with the 
Government. 


fous ane sifo snort fhur sfa, gus foes Jsord Bg Se | 
HoAG wife dg uid foe ont amt, nicer afs & cuurd afd dig U | 
26 od SH af mite we ga ofe, ase AES um He Afs ST | 
unt dfe ve Hin we SA Ba Hifs, aes-HsT Sg au Aa Hig T 12Qul 


And, then the courageous Kukas were roused to action. 
They put a number of slaughterous butchers to sword. 
Prominent Hindus at Amritsar and various other places were 


arrested and persecuted by the English Government. 
When they were about to be executed, 

the Kukas, on their own, came forward, 

led evidence to prove that they and none else, 

had dealt the deadly blow. 

Happily, they went to the gallows and, 

from thereon, to the land of God Himself. 

After that, there was yet another act of rare heroism at 
Malerkotla. 


aa fru Hod 6 oe a Hs fon, HT a AAS & ait gare nt 
ace at sdarat 3 usTst én Afs, fhus A adt fes wre & Jews | 
2a uew® & fare afe vat Aa, aA Corfe surfs He uasenr | 
G3 AG Su urd niowd Had H, yet dfe asst oH fost 12€1 


They were about sixty Kukas who, 

having resolved to court certain death, 

dispatched the buthers and protected the cows, 

They were engaged by the the armed forces 

of the Muslim State of Malerkotla, 

but the Sikhs repulsed them. 

The Patiala troops practised subterfuge, took false oath, 
persuaded them to their point of view 

and finally got them arrested. 

Absorbed in the love of Sabad, they gladly offered themselves 
to be blown off by the cannon. 

They were they thought, 

exceedingly fortunate to die for their faith. 


Ades TH 3 HAfoE Afos Bs, vA He dfs ag fsa ag zu | 
en dis SA AH oH fu a , go 3h OS nade ye Ay ed 


We Js Fa wel ad ag sn 3eh, Ag 3g AS Ua as ads OI 
on fry g ot Sa So ftw oe? Sify, nifa d HIS AS Fat at IT T1291 


The Kings and the Chiefs, 

and the Courtiers and the English officers were all 
awe-struck by this miracle of a deed. 

The English, after deep deliberation, 

deported Ram Singh, then found utterely free from blame, to 
Rangoon. 

The various Subas were scattered in different directions and 
the ascendancy of the Panth was sought to be curbed. 

In the absence of Ram Singh, 

his brother, Budh Singh, 

is now regarded as the Master and Leader of the Kukas 


Ses Beal at CurAa' uss wal, Sods ehdg Jes wa T | 

HOS SHS Her AU CASS eel, af J THs us Te-Tg Fa T | 
cA dg & fhu Afea Hot co Als, SSA BH TH Ba at mga T | 
dd AA Bue FT ed 3A ars fA, MA ustho dt vita fre get FT 12c1 


They worship Bhavani, 

recite bani and chant Waheguru over and over again. 
They are disinguished by their white dress, white woollen rosary, 
straight turban and flowing beard. 

They perform Havan, recite hymns from the Guru Granth. 
They are the true followers of Guru Gobind Singh, 

and cannot be diverted from their resolve to establish a 
Government of their own. 

Such are the impenetrable Kukas 

known for their worshipful ways. 

Gian Singh has narrated as he has witnessed them 


